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We pour the first cup. The matzot are covered
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On Saturday night add the following two paragraphs:
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Drink while reclining to the left and do not recite a blessing after drinking.
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Wash your hands but do not say the blessing "on the washing of the hands.”
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Take from the greens less than a kazayit - so that you will not need to say the blessing
after eating it; dip it into the salt water; say the blessing "who creates the fruit of the



earth;"” and have in mind that this blessing will also be for the bitter herbs. Eat without
reclining.
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Split the middle matzah in two, and conceal the larger piece to use it for the afikoman.
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The leader uncovers the matsot, raises the Seder plate, and says out loud:
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He removes the plate from the table. We pour a second cup of wine. The son then asks:
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' From Questions to Freedom!
Tziyona Mauer
The Mah Nishtana is traditionally said by the youngest child, highlighting the central role

of children in the Seder. But why is it so important that a child asks the questions? The Gemara
in Masechet Pesachim explains that if no child is present, an adult must ask the questions. And
if a person is alone, they must ask themselves the question. This shows that the purpose of
Mah Nishtana is not just about amusing the kids,it's about staying curious and engaged in the
Seder and asking questions.

Pesach is not just about retelling history, it's about making it personal to you. A child
naturally asks why because they want to understand the world. When we ask questions, we
think more deeply and understand things better. We encourage questions because they help us
learn, stay curious, and make the story of Yetziat Mitzrayim feel personal and meaningful.

D37 NNTD NTAYN N D2 DY7X N1 Nipg (Shemot 12:25-29). “And when your
children ask you, ‘What do you mean by this rite?,” you should say, ‘It is the Passover sacrifice
to Hashem, who passed over the houses of the Israelis in Egypt when plaguing the Egyptians,
but saved our houses.” Those who were there bowed down respectfully.

This connects to what we learned about how future generations must learn the story so it
continues to be passed down, as seen in Shemot 12:25-29.

In the Haggadah, it quotes: yintar nprn T2 Dwn 178 "N ARYNIYT 0DNYNA Y197 1170 0Ty
n1v1. We were slaves to Pharaoh in Egypt, and Hashem our God took us out from there with a
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He puts the plate back on the table. The matsot should be uncovered during the saying of
the Haggadah.

NIN N2 WiTgn R¥IN N7 47K .0H0) YT ARTn Ti DYN 4200 1R, DN nVY97 1) DAY
,01i2) 1172 ,0'M20 172 17'9X1 .0NI¥NA NYIY7 41" D'TAYYN 1132 11 1121 12X "D ,0MI¥AN 1 NN DY
NT D DI¥N NX'YA 1907 N2AN 721 .0M¥N NX'YA 1907 117y DIXn ,MIRD DX 0TI 172,077 172

.nayn

101,772 222 200 'Y [i970 A0 KA'PY A0 NIATY 2 ITY7N 20 VYR 1A ITYTIN a2 nivyn
¢ YyNY NN T VAN LI 1DRT7 NRKREDDITNYN XY TY 0770 iNiK 72 DN¥n DX 0900
DNY

[2 AYITY TV Ni7'72 DNIYN DR'Y MXNY TIT N7 L,NIY DWAY 2D 'K D NNITY [2 TR 10 X
Mi7'70 - 34N M! 72 ,0m0 - 340 M L10 MY YD DNYN YIRN ANRY Di' DX IDTA (Y7 0Ky NIt
NN NNy R1N7 - 10 M7 ,0TD D7V - 10 M DMK 0'a0I

NID N2 7KW iRY7 MR N3y 102 .RID 402 ,0iea N2

YiNg7 YTi' 1'RY TONI DR TOX VYT TS ,DIN TN AR N12T D2 AYIX TA

:NO9N NIDTND i7 MY NRX ORI 7DINN 11'D7X ' NIX YUK D'O9YNDI D'FNDI NITYD NN 2I0iR XN DR DN
RIP'9X NO9N INX |1'V9N |'X

strong hand and an outstretched arm. This connects to Mah Nishtana because the questions
lead into the story of our slavery and freedom. The reason we retell the story is so that younger
children and future generations can understand and remember the experience of leaving Egypt.

“Mah Nishtana” and the children asking about the Korban Pesach both show how the
Seder is built around questions leading to storytelling. When the kids ask why we do these
things, we respond by telling the story of Yetziat Mitzrayim, just like “Mah Nishtana” introduces
the Maggid section. The whole structure of the Seder is designed to make children curious so
they will ask, allowing us to pass down the story through discussion and experience.
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2 Less Judgmental
Menachem Dukes
In the Haggadah’s portrayal of the Four Sons, the wicked son asks, “What is this service

to you?” (“2'7 nxTn nTavn nn”). This question is derived from Exodus 12:26, where the Torah
anticipates future inquiries about the Passover service. The Haggadah interprets the wicked
son’s use of “to you” as a sign of self-exclusion from the community.

While Rashi and the Mechilta emphasize this self-exclusion, Ibn Ezra offers a different
perspective. In his commentary on Exodus 12:26, Ibn Ezra focuses on the straightforward
meaning of the verse, explaining that the children are simply inquiring about the nature of the
service. He does not attribute any negative connotation to their question, suggesting that it is a
natural and sincere request for understanding.

This approach highlights Ibn Ezra’s commitment to the plain meaning of the text (peshat)
and his tendency to avoid the midrashic interpretations that assign ulterior motives to the biblical
characters. By viewing the question as an innocent inquiry, Ibn Ezra emphasizes the importance
of education and understanding in the observance of commandments, without presuming a
rebellious intent.

*The p1x Inside All of Us
Zachary Kupietzky and Avi Friedman

In Magid, we are introduced to the Four Sons, 71xw'7 yT1i* n'xwi ,on ,vwn ,00n. When the
vy questions the Pesach seder, we are told to “blunt his teeth”. If it is looked at literally, this
punishment seems harsh and out of place. However, when you look at the specific Hebrew
words used, it becomes a message of understanding between adolescents and tradition.

Rabbi Aron Moss of the Nefesh Library and Community Center notices that the word
used for the Wicked Son is ywn while the word for a pure person is a 7*1x. The gematria for ywn
is 570 and the gematria for a 7'1x is 204. The punishment given in the Haggadah is to “blunt the
teeth” of the ywn. The word used for his teeth is 1w which has the numeric value of 366. When
you subtract 366 from 570, you get 204. We can learn that an inner j'1x is in every vwn, you just
need to find him.

Rabbi Sacks comments on the ywn by relating his reactions to the Seder to a teenager
struggling with his own Jewish identity. He believes that the ywn is not actively trying to harm the
Seder, but it is his way of trying to connect with his identity. Even though he does not ask in the
same way as the non or on, he represents the modern teenager. In the new age of technology
and access to endless content, it is hard to step into the world around you and connect with
your heritage.

Through these commentaries, we can learn the true meaning of the ywn and relate it to
ourselves. He is not necessarily wicked, rather a link to our own lives in the digital age. In our
world, we are exposed to short-form content with so much information at our fingertips. It can be
difficult to sit down at the Seder to learn our history and practice our traditions, but with the
proper connection and access to our own identities, we can find the inner ' 1¥ inside all of us.
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He covers the matza and lifts up the cup and says:

4 Divine Justice: Why the Mitzrim Deserved the Makkot
Dana Stein

During the nnan "2 N2, Hashem says to Avraham that his children will be enslaved in
an unknown land, but then they will leave with great wealth. So how would the punishment of
the makkot be fair for the Mitzrim if they were just fulfilling the decree of nnan 'a n"a?

According to the Ramban, the Mitzrim added to the evil when they intended to erase
Bnei Yisroel by throwing their sons into the Nile river. In n'wx1a, Hashem gives Avraham the
promise of D'nan |'a N3, saying, “Dax |1.” When Hashem judges a person and finds him/her
guilty, they get a consequence or a punishment. Hashem judged the Mitzrim’s actions and found
them guilty. If the Mitzrim had listened to Hashem and only enslaved Bnei Yisroel, they wouldn’t
have been punished. However, Pharaoh and the Mitzrim wanted to erase them completely, so
they were punished through the makkot.

According to the Rambam, although this decree was made to the Mitzri nation as a
whole, each individual still had their own free will to not act wickedly but instead act righteously.
A person cannot become a ywn and assume that they won’t be punished simply because the
decree came from Hashem.

We learn from this that even when a decree is from Hashem, each individual still has
their own free will and are responsible for their actions. Either because the Mitzrim chose to go
beyond their decree and wanted to permanently erase Bnei Yisroel, or because each Mitzri had
the ability to decide on their own whether or not to persecute Bnei Yisroel, they got the makkot,
the 10 plagues that proved to the Mitzrim that Hashem is in control.
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He puts down the cup from his hand and uncovers the matza.
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5 The Eternal Promise
Ronit Kinar

Every year in Magid we read, “i1'ni75%7 1"ty Ty 1272 TNR X79 171 11'NIax? ntnyw XL
How do we see Vehi She’amdah fulfilled in Yetzi’at Mitzraim? Vehi She’amdah describes the
generational persecution that the Jewish people have been subjected to for almost all of our
existence. The literal meaning of Vehi She’amdah is “And it is this that stood by us and our
fathers for every generation when someone tried to destroy us.” It applies to almost every
Jewish holiday, and yet it is only read on Pesach. What is it that is so unique about the story of
Pesach that makes this holiday entitled to being the only time we read Vehi She’amdah?

Vehi She’amdah has a specific connection with Yetzi’at Mitzraim because Mitzraim was
the first significant galut in Bnei Yisrael's history. In Yetzi’at Mitzraim, we see the development
and return of Bnei Yisrael to Hashem. More specifically, we see Hashem make a promise to
Moshe to always stand by Bnei Yisrael. In Shmot 3:14, Hashem tells Moshe to tell Bnei Yisrael
that His name is “n'nx qwx n'nr,” | will be as | will be. Rashi quotes Chazal and interprets this
phrase as "ny n'nx Ywx v n'ar”, | will be with you as | will be with you. Hashem is explaining
through this name that He will be with Bnei Yisrael in this galut, the galut of Mitzraim, just as He
will be with Bnei Yisrael in future galuyot. Rashbam interprets it differently, saying that n'nx is a
version of n'In Dw, so N'nX CWKX N'nX really means that Hashem will always be there to fulfill the
promises of Brit Bein HaBetarim.Vehi She’amdah is the embodiment of n'nx "wx n'nx. Both
represent the eternal promises Hashem has made to save us from our galuyot and bring us
back to Eretz Yisrael.

Just as in the times of Yetziat Mitzraim, today we face a new enemy who attempts to
destroy us. With the memories of our past galuyot behind us, we must continue forward and
fight back just as we did back then, with Hashem standing and fighting with us. We are on the
brink of another geulah, and we must keep the promises of Vehi She’amdah and n'‘nk "X n'nX
close to our hearts. Our faith will make us stronger, and our love and emunah must remain our
greatest weapon.
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¢ How Did Bnei Yisrael's Quick Growth Impact the Mitzrim?
Emily Adler

Everyone is familiar with the line "127 ow ' VYN 'NMN2 DY 21 ANMIXN T AR TAIR MR
171 nixy 71m, from the nTan. It explains in the nTan that the words “nixy 7172” are referring to a
7109 in Shemot Perek Alef, “DNIX YIRN K'NI TRN TRN2 MXY' 12T 1w N9 78w 121, which is
talking about 78w 12’s unusually fast growth in nxn. But how did 7xw' na grow so fast in
nxn, and how did their growth affect the Mitzrim?

To start, Rashi says that the Jewish women gave birth to six babies at a time, for each of
the six expressions describing how Bnej Yisrael grew, which caused them to grow so fast.
However, Rashbam has a more vw9- based explanation, with a different explanation for each
expression of Bnei Yisrael's growth. For the word 1o, every time the women wanted to
conceive, they did. For 1xw, there were no miscarriages. Then 1271 means that no children
died as babies, and inxy' means they didn’t die as adults- they lived long.

But how did the Mitzrim react to this miracle? In nmw, we see two separate ways that
they reacted, either like Pharaoh or the midwives (according to the opinion of the 7x121ax, who
posits that the midwives were Mitzriyot). Pharaoh was immediately afraid of Bnei Yisrael, and
enslaved them. But the midwives, n1ow and nyio, saw that Bnej Yisrael's growth was unusual,
and realized that it was Hashem’s miracle. In x 719 ninw, it says that the midwives feared
Hashem, so they let the Jewish boys live, after Pharaoh told them to kill the boys. Because the
midwives saw Hashem’s miracle, they believed in Him, and feared Him, so they helped the
Jewish people.

We can learn a valuable lesson from the midwives. From what they did, we learn that
non-Jews can also see Hashem's miracles in the world, and because of that, they will help the
Jewish people. Even though today things are hard for the Jewish people, we should all know
that other people are also helping us, and looking out for us.
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"What Did Hashem Know?
Michal Belsh

During the Magid section of the Haggadah we read some n'j7109 from 02T 190. On the
words “nay nx X', and He saw our affliction, the Haggadah quotes a 7109 from 2 719 of 190
ninw that reads "o'7x y11 78 W' 12 DR D'P7R K1, and Hashem saw the children of Israel, and
Hashem knew. But what did Hashem know? The Haggadah and nimw 190 do not tell us.

While the object of Hashem’s knowledge is not explicitly stated in 2 719, later on in the
190 similar language is used. In 'T 7109 ‘a 709 Hashem says “1axon nx 'nyT,” | know their pains.
Connecting the language it can be deduced that the words n'j''x v1'1 mean Hashem recognized
78w 2’s pain.

Another interpretation is given by Dr. Ruthie Walfish. On “n'77x y11,” she explains that
the reason we are not supplied with what Hashem knows is because the object of Hashem’s
knowledge is in the following j7109. In 'k 7109 'a 719, it mentions Moshe who is currently a
shepherd. So what did Hashem know? Hashem must have known that it is time for Moshe, the
shepherd, to be the leader of 7xw' ma.

A third reason why we are not supplied with the object of Hashem’s knowledge in the
text is because the word “y1” itself is the object. According to Rabbi Silber, “v11” is a reference
to o'anan 2 n"a where the words “yn viT” are used. So Hashem must have known that it
was time to fulfill the second half of oxanan a2 nma.

One lesson we can learn from this is that, at times, it may seem as though Hashem is
hidden or not an active part of our daily lives, much like in the Haggadah and in the ongoing war
in Israel. However, His presence and guidance are always with us. While it may seem like
Hashem does not see our sorrows and troubles, in reality He is waiting for the right time to help
us.

8 The Absence of Moshe's Name
Miriam Linzer

In the central part of the Haggadah where it tells the story, the Haggadah jumps from the
pasuk "x¥07 NI 170y DRI 1Y DK RYLL7 DX VDY IMAR 7R IR pyyal” to the pasuk
"D'M9N2A NINKR,7TA KON ,NH0Y YIT21 NRTND T2 DN axyil,” skipping over the important
part when Moshe demands Pharaoh’s permission to leave Egypt. In fact, Moshe's name is not
mentioned at all in the story of the makkot and Bnei Yisrael leaving Egypt in the Haggadah. How
come Moshe's name and impact in the story got skipped over when he was the main person
leading the story of Yetziat Mitzrayim?

Throughout Tanach when the pesukim have an absence of names it's usually to highlight
the one or few names that make it in. In 1>-n' 07109 T 719, there is a story about Tzipporah
giving her son a brit milah. There are no names in the pesukim besides Tzipporah herself. We
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And when he says, "blood and fire and pillars of smoke" and the ten plagues and
"detsakh,” "adash" and "ba'achab,” he should pour out a little wine from his cup.
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can learn from this that it is to highlight Tzipporah and how she saved Moshe’s life by
performing a brit on her son. To connect this back to the story of Yetziat Mitzrayim in the
Haggadah, the reason the Haggadah skips over Moshe's role as a leader was because it
wanted to highlight that it was really Hashem behind the scenes making it all happen.

The Haggadah itself proves this when it says “T' 7y X71 QXM T 7y X7 - Dynn »* axyiv
inyy21 iTind2 NKIN N2 YiTED KX ,NMY T Y N1, The Haggadah is trying to send the
message that Hashem Himself was the only reason that Bnei Yisrael was freed and not an
angel or messenger (Moshe).

The fact that Moshe’s name is missing teaches us not to put too much focus on human
leaders. While leaders are important, we should always remember that Hashem is really the
One making everything happen. It also teaches us about humility. Moshe, the greatest leader,
didn’t need recognition because he was serving Hashem, not himself.

This message of the Haggadah is just as important today as it was in the past. It reminds
us that Hashem is always involved in our lives, just like He was in Yetziat Mitzrayim. Even when
things seem difficult, we should trust that He is guiding us.
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2 The Ten Makkos
Emily Itzhaki

The Ten Makkos weren’t just about punishing Pharaoh and the Egyptians. Hashem was
sending a clear message—not just to them, but also to Bnei Yisrael—about who really runs the
world.

Pharaoh’s Big Mistake: At the start, Pharaoh was full of himself. So, Hashem showed
him exactly who was boss.

The first few plagues hit nature—Blood, Frogs, and Lice—messing with their water and
land. Then came ones that affected their well-being and health—Wild Animals, Disease, and
Boils. The last plagues—Hail, Locusts, Darkness, and the Death of the Firstborn—completely
broke Egypt. By the end, Pharaoh was begging Moshe to leave.

Why Did Pharaoh Keep Saying No?

One of the biggest questions is: If Hashem hardened Pharaoh’s heart, how could he be
punished?

The Ramban (Shemos 7:3) explains that, at first, Pharaoh hardened his own heart and
kept ignoring the signs. Eventually, Hashem made it even harder for him to do teshuvah. Here
are the Ramban’s original words: “Inin NX Dwn NY'w 1112 I'RON D ,NYIDY7 WAV D' NNRD T 21
T 17 NN 1IXONW RN LINYYAYT PTRNNAN YWII YON 12 'R 2N OWN D VIT .INY 190 [yNnY 1227 NI
Yx2 nwi.” This teaches us a powerful lesson: the more we ignore the truth, the harder it
becomes to change.

We see this concept clearly in the Torah itself, where it repeatedly states that Hashem
hardened Pharaoh’s heart. One such pasuk is: “xw' 12 nx n7¢ K71 ny19 27 nx ’n prn'l.” “And
Hashem strengthened Pharaoh’s heart, and he did not send out Bnei Yisrael” (Shemos 10:20).

The Makkos Were for Bnei Yisrael Too: The plagues weren’t just to punish Egypt. Bnei
Yisrael had been slaves for so long that they needed to see Hashem’s power for themselves.
These makkos weren’t just about getting them out of Egypt—they were about getting Egypt out
of them, preparing them to become Hashem'’s nation.

This isn’t just a story from thousands of years ago. It's a wake-up call for us today.
Sometimes, we ignore the signs Hashem sends us, thinking we’ll fix things later. But the longer
we wait, the harder it gets. We need to stay open to change and recognize when Hashem is
sending us a message.

Whether through challenges, opportunities, or even a feeling inside us, we must be
willing to listen and grow. Instead of waiting for makkos to hit us, let's open our eyes now and
recognize Hashem in our lives.

Happy Passover!

Free Will?
Shmuel Scharman and Yoni Hellman
One of the most famous questions in the story of Yetziat Mitzrayim (the Exodus) is: If

Hashem hardened Pharaoh’s heart, how could he have had free will?
Rashi (Shemot 7:3) addresses this issue and explains that Hashem strengthened
Pharaoh’s heart only after he had already repeatedly refused to let Bnei Yisrael go on his own.



In the first few plagues, the Torah says, “Pharaoh hardened his heart’—it was his own
stubbornness. Only later does it say “Hashem hardened Pharaoh’s heart.”

The Rambam adds that when a person continuously chooses evil, Hashem may take
away their ability to repent. Pharaoh was given multiple chances, but he ignored them.
Eventually, he lost the privilege of free will.

This teaches us something powerful about the power of habit and choice. When we
repeatedly make bad decisions, we risk becoming trapped in them. But the opposite is also true:
if we continuously choose good, it becomes second nature, and Hashem helps us stay on the
right path.

Pharaoh’s downfall warns us that stubbornness and arrogance can blind us to truth. But
in our own lives, we have the chance to make different choices—ones that bring us closer to
Hashem.

0 All the Water
Binyamin Friedman
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All of the rivers, canals, ponds, and bodies of water will turn into blood. Seems simple,
right? But the last two words of the Pasuk say: n'1axai1 n'yya1 — "in the wood and stone." Why
does it say this?

Rashi has an answer. He says: “|ax "7221 yy "722v o'’

The wood and stone that are stated in the Pasuk are vessels in which water was kept.
This teaches us that not only bodies of water were changed to blood, but all of the water in
Egypt, even those stored in vessels made of wood and stone, were affected.

" The Plague of Frogs
Rabbi Rosen’s Ninth Grade Boys’ Class

In Exodus 8:2, it talks about the plague of frogs that God sent to Egypt. According to
Rashi, there was actually just one big frog at first. But whenever the Egyptians tried to hit it, to
destroy it, more and more frogs came out of it! It was like the more they attacked, the worse it
got. This made the whole situation way more chaotic and frustrating for the Egyptians.

Rashi brings a Midrash that says the Egyptians didn’t realize they were making things
worse by hitting the frog. Instead of stopping, they kept trying to kill it, and it just kept
multiplying. It's kind of like when you try to fix something, but you don’t think it through, and you
accidentally make an even bigger mess. The Egyptians were basically fighting against
themselves!

Also, the frogs weren’t just hopping around harmlessly. They were everywhere—in their
beds, their ovens, and even inside them! Imagine trying to sleep or cook with frogs crawling all
over you. It must have been so gross and annoying. This plague was meant to punish Pharaoh
for not listening to Moshe, but also to show how things could get way worse when you don’t
obey Hashem.



Frogs: waTi bwo
Yis Burgher and Jonah Krule

Rashi (Shemos 8:2), quoting the Midrash, comments on the unusual wording of the
pasuk: “vToxn 7vnI’—“And the frog came up.” The singular form of tzefardeia seems strange,
as the plague consisted of countless frogs. The Midrash explains that initially, one large frog
emerged from the Nile. When the Egyptians struck it, it split into more frogs, and the more they
hit it, the more the plague spread. Rather than stopping and realizing their actions were
worsening the situation, they continued in their stubbornness, causing their own suffering to
intensify.

This Rashi highlights the classic interplay between pshat and drash. On a pshat level,
the singular word tzefardeia can be understood collectively, referring to the entire plague as a
unit, similar to how we sometimes use singular nouns to describe a large group. However, the
drash, as brought by Rashi from the Midrash, reveals a deeper message—that the plague
began with one frog, and through the Egyptians’ actions, it multiplied. This teaches an important
lesson about human nature: sometimes, what seems like a natural reaction—striking at a
problem—can actually make it worse. The Torah’s wording, as understood through both pshat
and drash, reinforces the idea that our responses to challenges must be thoughtful, as rash
decisions often lead to unintended consequences. The Egyptians, in their arrogance, refused to
recognize this, ultimately bringing more suffering upon themselves.

2 Frogs
Shira Kremer

Seven days after the first makot, Hashem ordered Moshe to go to Pharaoh and warn him
of the next makot: frogs. Moshe told Pharaoh that if he didn’t let the Jews go, then his land
would be struck with frogs. Frogs would be everywhere and in everything. When Pharaoh
refused, Moshe called Aaron, who then stretched his staff over the water. The frogs began to
appear, multiply, and spread throughout the land of Mitzrayim. “yax-nx 0dn1 yT9xn 2WnI
nxn.” When Pharaoh had had enough, he called Moshe and Aaron and told them to pray to
Hashem so that the frogs would go away. Why were frogs chosen as the second makot?

Hashem sent frogs to disrupt the Egyptians lives and beliefs. Rashi states that in
Egyptian culture, frogs are seen as a symbol of fertility and abundance. They were plentiful and
in cases of flooding, fertilized the land. By sending so many frogs to curse mitzrayim it reversed
its original meaning and caused disruption and ruin.

'* What Happened to the Animals?
Ari Shyovitz and Akiva Joseph

In parashat Shemot, when referring to 12T non, the Torah tells us that all of the Egyptian
livestock were killed. Later, in the same perek when talking about T2 non, it once again
mentions that Egyptian livestock were killed. Since they seemingly all already had died during
12T, how can this be explained?

In Rabbeinu Bahia’s commentary on v 7109 0 19 ninw, he addresses this apparent
contradiction, saying that in their sudden shortage of cattle after na1 nan, the Mitzrim likely
imported more cattle to replace the ones lost. Alternatively, this may be due to the fact that nwn
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warned the Mitzrim, telling them to bring their cattle inside before 721 non, and perhaps some of
them heeded his warning. The third possible answer Rabbeinu Bahia offers is that not all of the
cattle actually died, rather that most of them died. This comes from the idea of 17155 120 in the
Talmud, a concept that if one specific part of something is sick, we treat it as if the whole thing is
sick, meaning that “all” in 1 :0 ninw does not literally mean all, but most.

While these are all good interpretations that clear up the confusion, Rabbeinu Bahia’s
last answer is by far the most intriguing: Most of the cattle died, but not the ones owned jointly
by the Jews and Egyptians. This shows that during this time, the Jews and Egyptians worked
together, and could be truly equal. One would presume that these animals were actually owned
by Jews and Egyptians that worked as equals. Otherwise, if the Egyptians were in charge, and
the Jews worked tending to the livestock for the Egyptians rather than with, the animals would
have died, because the Egyptians owned them more than the Jews.

This can be taken as a message that just as the Jews were capable of working with their
oppressors and enemies, there is often a way for us to make peace with those who hate us, and
gain an understanding of each other as equals. When the Jews and Egyptians interacted and
worked together, possessing equal ownership over their livestock, they were rewarded with their
animals being kept alive. This clearly demonstrates that when we make peace with our enemies
and treat each other well, good results will come from it.

2100 NdN
Sammy Baijtner, Jordan Rich and Eli Comrov

The first three plagues: blood (nT), frogs (v119¥), and lice (n'23), were carried out by QX
instead of n¥in. The reason given by the Midrash (Shemot Rabbah 9:10) and other
commentaries is that nwn owed gratitude to the Nile River and the land for helping him in his
time of need.

When nwn was a baby, his mother placed him in the Nile River to save him from
Pharaoh’s decree (Exodus 2:3). Later, when nwn killed the Egyptian who was beating a Jewish
slave, the earth concealed the body, protecting nwn from punishment (Exodus 2:12). Since
these elements had "helped" nwn, he could not be the one to strike them in punishment.
Instead, nnx was given the role, showing the importance of naivn n12n recognizing and
appreciating the good. This teaches a powerful lesson about gratitude, even toward inanimate
objects!

This idea also connects to the overall theme of the plagues. Hashem was showing
Pharaoh and the Egyptians that He controls everything, even nature. Yet, at the same time, the
Torah reminds us that even a leader like Moshe must show gratitude. No matter how powerful
someone is, they should never forget to appreciate the kindness they receive. This teaches us
that hakarat hatov is not just a nice idea—it’s a fundamental Jewish value that applies in every
situation.
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'* Magic?
Jacob Gordon and Elior Ginsberg

During the story of Yetziat Mitzrayim, the Torah describes how Pharaoh’s magicians
replicated some of Moshe’s miracles, such as turning staffs into snakes and water into blood.
This raises a fundamental question: Was Egyptian magic real, or was it just deception? Rashi,
based on Chazal, explains that the magicians used actual sorcery—dark forces that allowed
them to perform supernatural acts. In contrast, Ibn Ezra suggests that their “magic” was mere
sleight of hand, an illusion designed to deceive. Rambam takes a more rationalist approach,
arguing that magic has no true power at all; rather, it is a product of trickery and human
imagination.

This debate teaches an important lesson about how we perceive the world. Rashi’s view
reminds us that there are hidden spiritual forces at play, Ibn Ezra’s perspective warns us against
being misled by appearances, and Rambam emphasizes the importance of rational thinking.
When we read the Haggadah, we are not just retelling a historical event but engaging with deep
philosophical ideas. The Exodus was not just about physical liberation but about breaking free
from illusions—whether the illusions of Egyptian power, false beliefs, or even our own
misconceptions about reality.

'® Denying Truth
David Carlsen

Rashi explains on X'n D'1'78 Yaxx:

"NNIYWON NINS NIXNAT 710! TYUN |'KY 191 [NIND NIRATZ 172 K71 0D 72V 0Mionnn 1T [xon."
"From here, the magicians admitted to the lice, as they were unable to create them, since a
demon (sorcery) cannot create anything smaller than a barley grain."

Up until this point, the Egyptian magicians were able to copy Moshe and Aharon’s
miracles, making it seem like Moshe wasn’t doing anything special. But now, they hit a limit
because they couldn’t create lice! Why? Because magic and sorcery are limited. Rashi quotes
Chazal, saying that sorcery has no power over something as tiny as lice. The magicians admit,
"This is the finger of Hashem!" meaning, this is beyond human ability this is actually real! But
even after hearing this, Pharaoh still refuses to believe. We see a powerful idea here: People
can see the truth and still deny it. The magicians, who had been faking miracles until now,
realized that Hashem was behind this, but Pharaoh ignored them. This teaches us that
sometimes, even when Hashem shows us clear signs in life, people refuse to change. The
message for us is that when we see Hashem’s hand in our lives—whether in big miracles or
small ones—we shouldn’t ignore it like Pharaoh. Instead, we should recognize Hashem’s
involvement and let it strengthen our emunah.
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""The Gift of Shabbat: Dayenu, Manna, and Spiritual Sustenance
Shiri Litwack

1T ,N2AYD NN 17 NI K71 A0 127K 17X
“If he had fed us the man and not given us the shabbat- dayenu it would have been enough”

Q: How does the phrase, "If He had given us the Sabbath—dayenu," relate to the gift of
manna in the desert, and what does this teach about the significance of Shabbat in Jewish
tradition?

A: The phrase, "If He had given us the Sabbath—dayenu," expresses gratitude for
Shabbat as a divine gift. This connects to the manna, where Hashem provided a double portion
on Friday: "And it came to pass on the sixth day, that they gathered twice as much bread, two
omers for each one..." (Shemot 16:22). This taught Bnei Yisrael faith, showing that their
sustenance came from Hashem, not their own labor. Shabbat is more than rest—it is a spiritual
gift, reminding us to trust in Hashem and appreciate each blessing.

In Dayenu, we sing, "If He had given us the Sabbath—dayenu!" emphasizing that
Shabbat alone is a precious gift. This is reflected in the manna in the desert, where Hashem
provided a double portion on Friday so Bnei Yisrael would not need to gather food on Shabbat
(Shemot 16:22-26). More than a practical solution, this was a lesson in emunah (faith), teaching
them that sustenance comes from Hashem, not their own labor.

Yet, trusting in this was challenging. After experiencing hunger and uncertainty, they
were accustomed to gathering food daily, fearing it wouldn’t last. Taking two portions on Friday
required them to overcome their instinct to control their survival and believe Hashem would
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He holds the matza in his hand and shows it to the others there.

provide. This test of faith reinforced that their needs would be met without their own effort on
Shabbat.

The manna symbolizes material needs, but Shabbat nourishes the soul. It is a time to
step back from daily distractions, focus on spirituality, family, and Torah, and recognize that
success is a blessing from Hashem. Shabbat is more than rest—it is a connection.

Dayenu teaches gratitude for each blessing. Even if Hashem had only given us Shabbat,
dayenu—it would have been enough. This mindset helps us appreciate every gift in our lives,
recognizing its individual worth.

'* The Lesson from the Korban Pesach
Asher Segal and Caleb Shpayher

In v 7109 2" 719 ninw the Torah says X 1N 1798kR~7X. This means do not eat the
Korban Pesach insufficiently cooked. Chizkuni brings a scenario of a Mitzri coming into a Jew’s
house while he is roasting the Korban Pasach . The Jew would be frightened by this and take
the Korban off of the fire. But what is his question? Chizkuni implies 2 questions: why even
mention not to eat the raw meat, who would do that?

Chizkuni’'s commentary teaches more a lesson than an explanation on the pasuk. The
commentary teaches us a lesson to not be scared especially when we are doing a mitzvah. It
shows that even when times are confusing and scary, just follow what Hashem has provided for
us and we will be okay.
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12 Bread of Freedom
Bennet Kroll
The Torah tells us about Bnei Yisrael’'s hurried departure from Egypt: "pxan-nx 1ox%

NiNY) "DR7 1YY N7 NTYDAI ARNNNNYT 172! N71 D1IXAN 1U72 12 YN K7 '3 NiXn Ny DYAR ARYINTIUX
0"7:a™). This verse explains that the reason Bnei Yisrael ate matzah was not simply because
they were poor slaves, but because they were forced to leave Egypt so quickly that their dough
had no time to rise. even the dough they were carrying did not have time to rise before Hashem
revealed Himself and redeemed them.

This teaches us a powerful lesson: Matzah represents both slavery and redemption.
Before they left, Bnei Yisrael ate matzah as a poor man’s bread, the food of oppression. But
once Hashem took them out, the same matzah became a sign of His direct intervention and
swift salvation. Redemption did not come gradually—it happened in an instant. This idea applies
in our own lives as well. Sometimes we feel trapped in difficulty, but just like Bnei Yisrael,
salvation can come suddenly, beyond our expectations. Matzah is a reminder that Hashem’s
help can arrive at any moment, turning hardship into freedom in the blink of an eye.
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20 Experiencing Redemption in Every Generation
Talia Bajtner

The Haggadah teaches us that pynn xy! X0 198 "inyy nx NikY? DTX 20 1iTE T2
which means “In each and every generation, a person is obligated to see himself as if he left
Egypt.” This statement challenges us to view leaving Egypt not as a distant historical event but
as a personal and ongoing experience. But how can we truly feel as if we left EQypt when we
live in a completely different time and place?

One way to understand this is through the idea that Mitzrayim represents more than just
a physical place; it symbolizes any struggles that hold us back. Just as Hashem redeemed Bnei
Yisrael from slavery, he continues to help each of us overcome our own challenges, whether
that be personal hardships, fears, or spiritual struggles. When we engage in the mitzvot of
Pesach, if it's eating the matzah, or tell the story of leaving Egypt, and reflecting on our own
hardships. We connect to that same redemption by recognizing how Hashem continues to guide
us through our own challenges, we fulfill the commandment to see ourselves as if we, too, left
Egypt, we are supposed to teach future generations of what Bnei Yisrael sacrificed to be free
from Pharaohs rule. When you reacted the Seder are leaving Egypt you are able to understand
what the Jews went through, like the saying “try to run a mile in my shoes.” You can actually run
a mile in someone else’s shoes but you can try to understand what they are feeling. That’s why
we do everything in our power to understand how the Jews felt leaving Egypt.

2t Am Yisrael: A Journey from Liberation to Freedom
Amalia Strosberg

Every year on Pesach, we read the words: XIn 17'X> Inxy NX NIXY? DTR 2N ITEIT 7027
~nx¥nn Ky'. In every generation, each person is to see themselves as if they personally left
Egypt.

Why must we remember personally being freed if the whole goal of Yetziyat Mitzrayim
was for us to become a nation?

In order to answer this question, we need to understand Bnei Yisrael’s position at the
time of their liberation. They had been enslaved for 430 years, sinking spiritually lower and
lower each generation as they were beaten, abused, and oppressed by the Mitzrim.

Then they were “free.” We can only begin to understand how happy and excited they
must have been, but they also had to have felt lost. Hashem immediately began to give them
Mitzvot to turn them into a nation.

The first mitzvah given to them was: nigin '"¢TnY D7 KN [iYKY D'YTN WYX D27 NID WTNN,
the mitzvah to sanctify time by celebrating Rosh Chodesh.

Picking up on the word 0347, Sforno explains that this mitzvah was essentially Hashem
allowing Bnei Yisrael’s time to be their own again. When they were enslaved, they had no
control over what they did and when they did it. They now would have full control.

Rav Soloveichik explains that while Bnei Yisrael were physically free, they still had the
mentality of slaves. They may have left Egypt, but Egypt hadn’t left them. “HaChodesh Hazeh
Lachem”is just the beginning of their liberation.

Rav Soloveichik explains that from the beginning of Nissan to Shavuot, Moshe was
responsible for transforming a group of former slaves into a nation. Bnei Yisrael no longer being
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We raise the cup until we reach "who redeemed Israel”

slaves didn’t really make them free. Every day each person had to count and acknowledge the
profundity of the day, and after the seven weeks they were finally ready to become a nation and
receive the Torah together.

On Pesach, we take time to remember that moment of liberation and we have to realize
that Hashem liberated us to become a nation, not to remain individuals. Once we take on our
personal responsibility (n™xnn xXx' Xi1n 17'X2) only then can we take on the collective
responsibility that will lead us to becoming a nation.

Each year, we are to appreciate the mitzvah of nd%7 ntn wTnn as if it is being given to us
for the first time. We are to see ourselves from the standpoint of someone who has been given
one of the most meaningful mitzvot- the acknowledgment of time in this world, for the first time
in their lives. We are to always remember Mitzrayim in order to fully appreciate the value of
freedom.
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He takes out the matza in the order that he placed them, the broken one between the two
whole ones; he holds the three of them in his hand and blesses "ha-motsi” with the
intention to take from the top one and "on eating matza” with the intention of eating from
the broken one. Afterwards, he breaks off a kazayit from the top whole one and a second
kazayit from the broken one and he dips them into salt and eats both while reclining.
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All present should take a kazayit of marror, dip into the haroset, shake off the haroset, make the
blessing and eat without reclining.
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All present should take a kazayit from the third whole matza with a kazayit of marror,
wrap them together and eat them while reclining and without saying a blessing. Before
he eats it, he should say:
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We eat and drink.
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After the end of the meal, all those present take a kazayit from the matza, that was
concealed for the afikoman, and eat a kazayit from it while reclining.
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Before eating the afikoman, he should say: "In memory of the Pesach sacrifice that was
eaten upon being satiated.”
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We pour the third cup and recite the Grace over the Food
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Three that ate together are obligated to introduce the blessing and the leader of the
introduction opens as follows:
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On Shabbat, we add the following paragraph

NN WITRI 7iT3 DT DI' 12 DT WITRDI 721730 DAY 'WYn DIt NIYn 'Niyna 07K N aynn iy

DI NNAXI 2l NY KD K7¢ 10107% N 07 010 2i¥024 .90i¥7) NIYN? N20KX3 12 Y] 12 N2y 9999
MiNNID 7y NIYIYID 292 NN DRN D QYT W 07N 1224 301 [ Dnnaa 4y N KDL nnan
[IN371 ,41'DIAX [IN271 422 TFD1 40207 12T TRD! YnW'| DY DR V'A! KQ! DY 1IN 7R
TON'7 N7 N2I0T N7 71197 XY N2 Y 72 [INIT] QY TR WY DIIYN [N2T QT TIT |3 D'YUn
.0"N7 2 nyiing n2127 i N9 N2I0Y ia 11N N 02T DTN Nivan an Dika ni7gh ovn? ,0mo
D710 NI .NAKR DINT HIN A7) 7K' 411y 17K 1D NYHYing 117y DNTY 43N] 01N DTN NYIY! 11T
AN 07N 1MINN2 NJia L' NRK N2 A1 DDA YTED Y

NYIN YN QY WiTp NYiTR 0Yit YR -RTIER YTR 2270 1R IRD L0180 7 N, D NRR
NIN 17002 RIN 11702 R0 27 210" RN ,2'01) RID,2'00 XN D'l Dit722Y 797 2'onnl aivn 37mn iy
DI7Y| D% DN 172721 D02 NNNY AWIY' NN ,ANTXDI N7XD NN D'ADYH TN N7, TV7 0702

410N 72y 0%7iv7 210 7301 100 7|

JTY1E DYRiV7 1Y i'm XD D0

YN DIWA 2N KN A0

0Mm7iy MY7IY'H TYY7 02 TN ,D'NY) NI TY7 102 IRON!,DMIT AITY NANY! XD AN
Ti222 1100792} 1D AN



AIXINT DEANIR 122771 RN 1INIY Y0 117V i D DD

A2y 12728Y DT INYY 7Y1,NTD D22 2R N2 117 N7Y! KD MDD

NN NiyviY! Niaiv niniva 1% 22,2107 MIT X210 NMYR DX 7 N7YE XD MDD

n2y2a ['Min x| nx| AT N1 7Y2a [1in AR DR 2! RID DD CAYR /Y2 DR 2 RID 00D
DX 1'NIAX 1D72MY N 117 WK 72 NXI NNIK .DNT WK 72 NY| DYIT NX| DDA NX| DNIR ,1TD N12D
AN ,MNILLNNTY 12722 TN 72 ANIR N 2,75 7on 752 2w Pny!

4

IN KNI VYL TR NPTV LN NRD D21 KW .DI7Y NRYNYT KDRY DT 417Y) DR'72Y 4TAZ! DiNRa
DT D'DY7X '1'Y3 200 DY)

[.0mY%iviy “nY7 it DAY i72¢ Di' 17'N): KN R0 NaW]]

NIDWN 1M 01D)] DN'YNKIA D'DINYY| DAY D' TXY Di' K 172¥ DiY].200 172¥ DIt 0703 8D A0TD
[0y nrighn

.0%iy TY M TITY in'gn Ton Nyl id'n Niviy' 7iTan .xan 07ivn “n'M nenn nint 1237 X0 oan
1NN 7R 92 2107y DY RY! 8D LMD DITY Ny

nY7iv7 '2 200 ' "7 4TiN .2i0 72 NON' N7 'N WA 42Y01 1Y 09D PR ioNN 'R D LIYTR TN NXIXRY!
N71,'MIZT D2 "N WL .INLAN N DL NV YK M2A0 N L[iXY D77 v'aynd QT DX NNio .iToNn
.Di7¢2 iy DX 2NN IARYY7 TV 00T URan ivaT] ATy 7T M

1920 119 X)ia D7V 777 07K ,'N AN AN

.NNX 13712 7120 12'XI 120N D'NIY
We drink while reclining and do not say a blessing afterwards.
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We pour the cup of Eliyahu and open the door.
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Z Faith and Action
Gabriel Rich

The Torah teaches us the importance of faith even in times of uncertainty. In Parashat
Beshalach, when Bnei Yisrael stood before the Red Sea with the Egyptian army chasing after
them them, they were afraid and not sure of what to do. But Moshe still reassured them with the
words: [1¢nA DAXI D)7 N7’ 'n. This verse teaches us that when faced with challenges, we
must have trust in Hashem rather than rely on our own strength. Bnei Yisrael must move
forward into the sea, showing that faith must be paired with action. This balance—placing trust
in Hashem while also taking initiative—is a fundamental lesson in our lives. Whether in personal
struggles, spiritual growth, or daily challenges, we must believe that Hashem is with us while
also stepping forward with courage and effort.
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We drink while reclining to the left
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On the first night we say:
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On the second night, outside of Israel:
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The counting of the omer outside of Israel on the second night of Pesach:
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	מוזגים כוס ראשון. המצּות מכוסות. 
	We pour the first cup. The matzot are covered 
	 
	בְּשַׁבָּת מַתְחִילִין 
	On Shabbat, begin here: 
	וַיְהִי עֶרֶב וַיְהִי בֹקֶר יוֹם הַשִּׁשִּׁי. וַיְכֻלּוּ הַשָּׁמַיִם וְהָאָרֶץ וְכָל־צְבָאָם. וַיְכַל אֱלֹהִים בַּיּוֹם הַשְּׁבִיעִי מְלַאכְתּוֹ אֲשֶׁר עָשָׂה וַיִּשְׁבֹּת בַּיּוֹם הַשְּׁבִיעִי מִכָּל מְלַאכְתּוֹ אֲשֶׁר עָשָׂה. וַיְבָרֵךְ אֱלֹהִים אֶת יוֹם הַשְּׁבִיעִי וַיְקַדֵּשׁ אוֹתוֹ כִּי בוֹ שָׁבַת מִכָּל־מְלַאכְתּוֹ אֲשֶׁר בָּרָא אֱלֹהִים לַעֲשׂוֹת. 
	 
	בחול מתחילין: 
	On weekdays, begin here: 
	סַבְרִי מָרָנָן וְרַבָּנָן וְרַבּוֹתַי. בָּרוּךְ אַתָּה ה', אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם בּוֹרֵא פְּרִי הַגָּפֶן. 
	בָּרוּךְ אַתָּה ה', אֱלהֵינוּ מֶלֶךְ הָעוֹלָם אֲשֶׁר בָּחַר בָּנוּ מִכָּל־עָם וְרוֹמְמָנוּ מִכָּל־לָשׁוֹן וְקִדְּשָׁנוּ בְּמִצְוֹתָיו. וַתִּתֶּן לָנוּ ה' אֱלֹהֵינוּ בְּאַהֲבָה (לשבת: שַׁבָּתוֹת לִמְנוּחָה וּ) מוֹעֲדִים לְשִׂמְחָה, חַגִּים וּזְמַנִּים לְשָׂשוֹן, (לשבת: אֶת יוֹם הַשַּׁבָּת הַזֶּה וְ) אֶת יוֹם חַג הַמַּצּוֹת הַזֶּה זְמַן חֵרוּתֵנוּ, (לשבת: בְּאַהֲבָה) מִקְרָא קֹדֶשׁ זֵכֶר לִיצִיאַת מִצְרָיִם. כִּי בָנוּ בָחַרְתָּ וְאוֹתָנוּ קִדַּשְׁתָּ מִכָּל הָעַמִּים, (לשבת:וְשַׁבָּת) וּמוֹעֲדֵי קָדְשֶׁךָ (לשבת: בְּאַהֲבָה וּבְרָצוֹן) בְּשִׂמְחָה וּבְשָׂשוֹן
	 
	בּמוצאי שבת מוסיפים: 
	On Saturday night add the following two paragraphs: 
	בָּרוּךְ אַתָּה ה', אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בּוֹרֵא מְאוֹרֵי הָאֵשׁ. בָּרוּךְ אַתָּה ה', אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם הַמַּבְדִיל בֵּין קֹדֶשׁ לְחֹל, בֵּין אוֹר לְחשֶׁךְ, בֵּין יִשְׂרָאֵל לָעַמִּים, בֵּין יוֹם הַשְּׁבִיעִי לְשֵׁשֶׁת יְמֵי הַמַּעֲשֶׂה. בֵּין קְדֻשַּׁת שַׁבָּת לִקְדֻשַּׁת יוֹם טוֹב הִבְדַּלְתָּ, וְאֶת־יוֹם הַשְּׁבִיעִי מִשֵּׁשֶׁת יְמֵי הַמַּעֲשֶׂה קִדַּשְׁתָּ. הִבְדַּלְתָּ וְקִדַּשְׁתָּ אֶת־עַמְּךָ יִשְׂרָאֵל בִּקְדֻשָּׁתֶךָ. 
	בָּרוּךְ אַתָּה ה', הַמַּבְדִיל בֵּין קֹדֶשׁ לְקֹדֶשׁ. 
	בָּרוּךְ אַתָּה ה', אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, שֶׁהֶחֱיָנוּ וְקִיְּמָנוּ וְהִגִּיעָנוּ לַזְּמַן הַזֶּה. 
	 
	שותה בהסיבת שמאל ואינו מברך ברכה אחרונה. 
	Drink while reclining to the left and do not recite a blessing after drinking. 
	 
	וּרְחַץ 
	 
	נוטלים את הידים ואין מברכים "עַל נְטִילַת יָדַיִּם" 
	Wash your hands but do not say the blessing "on the washing of the hands." 
	 
	 
	כַּרְפַּס 
	 
	לוקח מן הכרפס פחות מכזית – כדי שלא יתחייב בברכה אחרונה – טובל במי מלח, מברך "בורא פרי האדמה", ומכווין לפטור בברכה גם את המרור. אוכל בלא הסבה. 
	Take from the greens less than a kazayit - so that you will not need to say the blessing after eating it; dip it into the salt water; say the blessing "who creates the fruit of the earth;" and have in mind that this blessing will also be for the bitter herbs. Eat without reclining. 
	בָּרוּךְ אַתָּה ה', אֱלֹהֵינוּ מֶלֶךְ הָעוֹלָם, בּוֹרֵא פְּרִי הָאֲדָמָה. 
	יַחַץ 
	 
	חותך את המצה האמצעית לשתים, ומצפין את הנתח הגדול לאפיקומן 
	Split the middle matzah in two, and conceal the larger piece to use it for the afikoman. 
	מַגִּיד 

